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Abstract

After four decades of theological reflection, publication and lifestyle as a prophetic activist at the coalfaces of oppression, murder and poverty among 1.4 billion slum-dwellers, one finds oneself as an inadequate but global voice in the definition of the disciplines of urban poor missiology at the beginning of an urban millennium.  
This Reflective Commentary Statement and web-based portfolio: 
(1) Are a series of reflections on these decades of catalyzing a domain of knowledge that interfaces fields of faith and fields of action in the slums.  
(2) The catalyst for this reflection is the request to demonstrate faith integration at a professorial level through a portfolio of artifacts.  
This paper evaluates both.
  This evaluation will be based on: 

· developing criteria for establishing a new domain.

· identifying criteria for evaluating faith integration within the domain.
· examining faith integration within six artifacts that evidence paradigm breakthroughs that are significant in its development.
· differentiating the domain from two parallel domains.
· reviewing public dissemination as a scholarly essential.
· conclusions using an evaluation of the discussion through the lenses of capital formation of a domain and scholarly activity in the process.
· documentation of the extent of research, publication, dissemination, and institutional development.
Criteria in Establishing a New Domain 
In trying to understand my three creative children, I picked up Creating Minds (1993) by Howard Gardner, of multiple intelligences fame, in which he analyzes Freud, Einstein, Picasso, Stravinsky, Eliot, Graham and Gandhi as genii, each in some ways creating domains of knowledge.  His search was to explore creativity, but some of his conclusions (Ch. 10) help to frame the progressions in development of cultural domains of knowledge.
  
An exemplary creator has (1) an earlier period of a creative breakthrough that creates a new paradigm, and (2) a later breakthrough into a broader paradigm, then (3) decadal paradigmatic contributions.  These begin (3) in the camaraderie of activism, of organizing, of stimulating others to new heights, then crystallize into (4) retreat into a realm of special interest. At this point the creative becomes isolated, sensing he/she is on the verge of breakthrough, working isolated from peers, yet craves cognitive and affective support, so that he/she can retain her bearings.  (5) Often there is a breakdown. (6)“There may be an amalgam of creativity and hard-headedness”, (i.e. generally they are a pain in the butt) and there is (7) a concern for self-promotion of their work for good or for narcissistic reasons.  (8) If, after the second breakthrough, the domain is wide open, the creator retains the opportunity to continue to create.  (9) He indicates ten years between the paradigms.
These relate to Gardner’s focus on the creative individual.  Beyond that, in this paper I am suggesting other criteria for evaluating the claim of being a catalyst in creating a domain of activist knowledge, or faith in action:

1. Filling a Need: There is a hole in our (written, culturally transmittable) knowledge - with insignificantly integrated knowledge in that hole. 
· There is a felt need for such a domain of knowledge among leaders actively engaged in that arena.  That hole causes some degree of academic dissonance. Gardner indicates the realm of dissonance is an essential source of creativity.
2. Definition: The domain can be defined in contrast with concomitant fields.

· Significant definition has occurred within multiple disciplines or fields developed within the domain, and these can also be identified within or against other concomitant domains.
· Breadth: It includes a manageable breadth of topics including new fields of knowledge or disciplines.
3. Sustainable institutional support has been developed:

· for broad dissemination 

· as evidenced in 

· organizational support for operational implementation 

· Coalition and standards for profession or academic accreditation
· Opposition from established leaders of concomitant paradigms or domains.

4. Knowledge has been integrated, published, disseminated
· As evidenced in 
· Integration: New paradigms and fields developed

· Publication: # and depth of publications, and their impact

· Dissemination: 

· # of training modules and # of locations globally, # of trainers

· multiplication of the knowledge by # of publications of another generation

· institutional structuring of the disciplines and the domain.
5. Modelling in global and national conversations

6. A structured central global cadre fostering continued development.

The following discussion shows need, definition, institutional support, integration, publication, dissemination, differentiation, modelling and formation of a cadre. At the same time, there is also a profound sense of inadequate production, institutional fragility and lack of empowerment, compared with the immensity of the task.
 
Criteria for Faith Integration within the Domain

APU defines faith integration as,

 the informed reflection and discovery of the relations between Christian faith and the academic disciplines, professional programs and lived practice, resulting in the articulation of Christian perspectives on truth and life in order to advance the work of God in the world. (Faculty Handbook, 2014-5; Section 7.3). 

For the purposes of APU review, the question of faith integration within this domain is indicated by (1) clear goals for integration, (2) adequate preparation, (3) appropriate methods, and (4) significant results, (5) all demonstrated by some artifacts, among the totality of ones works (this is based on Glassick 1997, pg. 36 ff). A Reflective Commentary Statement on such artifacts should demonstrate clear goals, adequate engagement with faith-informed materials, appropriate methodologies for the discipline, and significant contributions to the field for each artifact. 
The goal (#1 above) of faith integration in this paper will be observed as I evaluate the development of a domain of urban poor missiology which includes multiple correlations of Biblical theology with social activist movements, missional structures, and educational outcomes. 
To demonstrate this, I will focus on six artifacts within my work (#5), that have involved the creation of new paradigms, as illustrative of quality, a depth of concept and breadth of action derived from those concepts.  
While not required in a demonstration of quality of publication, the breadth of publication is an essential indicator of the development of fields and of a domain – an indicator of the extent of dissemination, hence some brief analysis is also included for that purpose. Put another way, while breadth of dissemination is not a criterion for evaluating a professorial level of faith integration, it is important in the other goal of overall reflection on the creation of a domain. 

I will use the following books and articles as artifacts:

(1) The Lifestyle and Values of Servants (Grigg, 1981): a monograph that has become the foundational document for several missions I helped form.  It integrates the theology of an apostolic motivation for incarnational living and its practical outworking in missional values of simplicity, justice-making and other values.  
(2) Companion to the Poor (Grigg, 1984): a book translated into six languages, reprinted nearly yearly, demonstrating the integration of a new paradigm of incarnational mission in the slums with the field of cultural anthropology. 

(3) The Spirit of Christ and the Postmodern City (Grigg, 2009): a book analyzing the relationship of the work of the Holy Spirit with the transformation of a postmodern city, using Auckland as a case study.
(4) Transformational Conversations (Grigg, 2009, ch.3): the extension of processes of story-telling into a paradigm for urban theology that results in structures that outwork that theology into cities. A paradigm for faith integration research. 
(5) Kiwinomics (Grigg 2016): demonstrating elements of one course that combines ten principles of Biblical economics with specific economic issues at five levels of individual, family, community, national and international economics.
(6) The MATUL Commission: The Commission is the core cadre of professors, deans and directors that integrate and disseminate the domain. 23 fields of knowledge are evidenced in 15 courses and the processes of dissemination in MATUL Commission website discussions.

Comments and references to sources on each of these are expanded beyond this paper on the website of artifacts.

New Paradigms, New Fields of Knowledge 

Paradigms 1 & 2:  Incarnation and Protestant apostolic orders

My first published and recognized academic breakthroughs at the age of 28, while living in the Manila slums were of two themes: (i) Incarnation as central to movements among the urban poor (integrating a theology of the incarnation and social movement theory) and (ii) Protestant apostolic orders as the vehicle to sustain that.  What is the faith integration here? It is the structural logic of an incarnational theology fleshed out into an organizational paradigm through reflections on missions history.   

This new paradigm of Protestant apostolic incarnational movements among the poor, was sourced from old paradigms of St Francis Xavier, St Francis of Assisi (Sabatier, 2003), and a rotund comical brother in the Anglican Franciscan order, the Rule of Taize (Bro. Roger, 1981), and the life of Kagawa of Japan (Davey, 1960) in launching Servants to Asia’s Urban Poor.  My reason for exploring these had been the influence by mission sociologist Ralph Winter’s writing on Protestant mission orders (Winters, 1974), though I concluded that his structural arguments that Protestant missions were dynamically equivalent to Catholic orders missed the main point of the values systems of the Catholic orders.  The Lifestyle and Values of Servants (Grigg, 1981; Artifact #1), that I used to launch the mission was derived from the Benedictine rule, Taize and the Anglican Franciscan rule. 
(Go to http://www.urbanleaders.org/Portfolio/PortfolioLifestyle.html for an analysis of this artifact #1).

A couple of years later, when listening to Fuller School of World Missions Dean, Paul Pierson at Fuller describe the history of apostolic orders, I was overwhelmed with a realization of being at the core of modern missions history, and overnight wrote Servants: Protestant Orders with Vows of Non-Destitute Poverty (Grigg 1985). I have never had the time to formally publish this latter, but the versions used in his course at Fuller were seminal for band of committed laborers to launch several incarnational missions in and from the US.
  These have been multiplied elsewhere globally.

Gardner also indicates a ten-year progression for each new breakthrough.  From these seeds, the faith integration - of a theological breakthrough with a breakthrough strategy for urban poor missions - occurred ten years later in 1989.  This strategy to reach the urban poor was published as Squatters, The Most Responsive Unreached Bloc (Grigg, 1989), when I stumbled out of the sicknesses of Kolkata’s slums, disseminated while speaking at sessions at the global Lausanne conference in Manila of 5,000 global evangelical mission leaders.  
In the same years, Companion to the Poor (Grigg, 1984) (Artifact #2) was republished in Portuguese (1988)) and disseminated to 5,000 Latin leaders at COMIBAM, the first major missions conference in Latin America, and later Spanish (1994). Its theology to this day is used as an evangelical answer to Liberation theology.  In 1993,4,5 messages to groups of 5,000 and 10,000 students in Korea, involved publication in Korean (1995).  It was later published in Tamil and German.  
(Go to http://www.urbanleaders.org/Portfolio/PortfolioCompanion.html for an analysis of this artifact #2).
Paradigm 3: City-wide Transformation Leadership 

These resulted in my being invited into the leadership team of the global AD2000 movement (which grew from the Lausanne movement) developing the cities track globally. 
This deviation? into developing city leadership teams for transformation (paradigm #3) in the early 1990’s, based on ten years seeking to accomplish this in Kolkata, fed into the broader domain of Urban Missiology as against Urban Poor Missiology. However, it refined the center of the fields related to movement leadership and to urban structural change, which are a part of both domains.  I was initially the only one in the leadership of the global AD2000 movement to speak of transformation as the goal of church-planting, and to write on city “transformation”.  After five years, this eventually impacted the conversation of the whole movement (though, as with all statements in this paper, one should not ignore other voices contributing to the theme, and overstate my impact).  
Others rapidly jumped into the field of city leadership, and I felt it wise to defer to their superior American funding and verbosity to accomplish citywide transformation movements and to withdraw globally. I focused down on modelling this in my home city of Auckland.
Of the three works I wrote in this period, The Urban Leadership Strategy Manual Grigg, 1991-1997) was used in several cities and across my own nation as a foundation for national strategy in New Zealand, and The Spirit of Christ and the Postmodern City (Grigg, 2004, Artifact #4)  - perhaps my most significant work, and I believe one of the most integrated works in the field - has had profound impact on some cities such as Amsterdam, where leaders are grappling with postmodernism in great depth, or in the Chennai Transformation Network, which used the structural model I proposed.  
But this is a dimension of missiology where I could not “run with the horses”. I had chosen poverty, so the greatcoat of working with power-players did not fit well. 
Go to www.urbanleaders.org/Portfolio/PortfolioSpirit.html  for an analysis of this artifact #3. 
Paradigm 4: Transformational Conversations 
At the same time, I was finding much more fruitfulness in every engagement with the urban poor. So I concentrated on the gospel work of liberating my brothers and sisters in the global slums by establishing learning networks in city after city – not power-broking but dusty, dirty, always ill, yet deeply fulfilled, in the process of integrating the oral knowledge of these great, wise, yet uneducated men and women of God into documented knowledge -  an interpreter from the oral culture of the slums to the written culture of the academe, of hidden knowledge.  
I interpreted first in the realm of urban poor church-planting. Companion to the Poor (translated by then into six languages), and Cry of the Urban Poor (1992, tr. Portuguese 1994) had preceded this. Each had the seeds of the story-telling in them. 
Our gatherings of urban workers appear to be recitals of the acts of God. Each gathering creates theology from the grassroots, with reflections on his being, as he is revealed in engaging the pain of discontinuities of the city - pain mediated by stories in his Word.  
Similarly, the urban missions literature, since Jacques Ellul’s urban theology, The Meaning of the City (1997), does not work primarily from any systematic Biblical exegesis.  Rather, each book tends to be stories, with reflections on the nature of the Godhead, revealed in those stories.  This manner of exegesis does not sit well with 150 years of the academe building an evangelical modernist-approved Aristotelian logic style of Biblical exegesis. The closest to this systematic exegesis of Urban Missions themes was the extensive output of Harvey Conn, the Presbyterian doyen of urban missions, but he passed away before there was real integration.  Manny Ortiz brought his works together into the volume on Urban Mission (Conn & Ortiz, 2001), but even that attempt to define the field is interspersed with story-based analyses. Many other books are story-illustrated strategic analyses, practical outworking of theological paradigms, such as Tim Keller’s recent Centre Church (Keller, 2012) or my own Companion to the Poor.  Opposition from the theologians is muted.  Contextual theology has a place, but they are unwilling to recognize that the boxed in theology that predominates in the definition of theological degrees is a cultural version from Europe.  There is little point to force this issue. 
This fourth progression for me in the development of the domain, was in a dramatic switch away from fostering Western missions to training local leadership, by disappearing off the radar of the West and its preaching circuits.  Part of the blessing at this point was the way Scott Bessenecker of Intervarsity, developed the Global Urban Trek to the slums each summer and to feed into this, built a rapport with the emergent US global incarnational missions.  He published works (Bessenecker, 2006; 2010) with a number of us, coining the phrase that no one liked, but for which we could not find a better, the New Friars, which gained some notoriety, even a group at the annual American Academy of Religion, examining its themes one year.    

This significant paradigm was the emergence of story-telling processes as methodology for development of urban poor theology. While I developed this concept in working with grassroots pastors, I have integrated it at an upper intellectual level into an academic and research framework paradigm of Transformational Conversations that underlies the construction of urban ministry research methods (Grigg, 2009, ch.3)( artifact #4).  One evidence of the use of this may be seen in over 40 research theses/projects by students (http://matul.org/HTML/finalprojects.html) from the various schools.  These also show that the need is great, as there is much literature on action-research, but little that connects theological research with the action-research, so generally students have erred towards the latter and ignored the theological component. 
Why storytelling? Because urban practitioners in the slums live in a murky world between oral and literate culture, the former predominating. Beyond stories, over-arching narratives cross-generationally are rare, as these slums are disorganized fractures of cultures. Thus the expanding urban poor church has a wide-open door for creating new narratives (i.e. faith integration) amidst urban poverty.  
Go to www.urbanleaders.org/Portfolio/PortfolioConversations.html for further analysis of this artifact.

Paradigm 6: Structuring the Domain of Urban Poor Missiology

The aim was to come up with generic training materials that could multiply rapidly.  Each consultation of 25-100 pastors usually resulted in a doubling of the number of churches - 1198 new churches over three years at one count. This lead to the (broader) fifth progression in the development of the domain: intuitively I understood that the Masters level is a place to integrate the breadth of a domain. We needed to get the seminary into the slum, but the style of seminary education would be dramatically different to the traditions handed down form Catholicism.
It began in 2002 with a gathering in Brazil, of 25 leaders of works I had catalyzed, and another in Bangkok in 2004 with 48 global leaders of these and other partners.  It involved the instigation in 2006-7 in Manila, Nairobi and Chennai, India, of the MA in Transformational Urban Leadership.  It has expanded currently (at MA or BA levels) to eight universities or seminaries globally (Five of which are functioning, including APU)
, and multiple grassroots training processes linked to these. This has provided a context to create the domain of urban poor missiology as a separate domain from urban missiology.  
Definition and breadth: Within that domain, I identified 23 fields, which are in themselves new subfields
 of urban poor theology and praxis. These I had derived from analyzing responses at 22 urban poor consultations in the late 1990’s in 20 global cities.  I would ask participants what training they had, what they desired, what they needed. After deleting the desire to have all that Bible schools offered (which simply reflected imported Western structures), 23 fields were evident.
  
These fields, overall, mostly dwelt within urban missiology, so delineating the domain itself as an entity in its own right has some difficulties. In developing the MATUL, we reduced these to 15 courses.  These get reduced further in each school as traditional theologians, generally without understanding contextual theology, demand the addition of systematic theology and biblical studies courses.  The tension between the new wine skin and the old nearly split one faculty over 15 years.  Reflections on these issues resulted in the unpublished though widely disseminated articles, Jesus Seminary in the Slums (2003) and Radical Restructuring of the Seminary (2004).
Go to www.matul.org for an overview of this artifact and www.urbanleaders.org/ma for the content of the commission gatherings. And to www.urbanleaders.org/Portfolio/PortfolioMATUL.html  for further analysis of artifact #6.   
Sustainable Infrastructure:  These fields (and a field of reconciliation that was added, but not yet implemented), and 15 courses, became the basis of a website of scores of presentations by the directors and some of the 40 faculty delivering courses at partner schools within the coalition. Each school functions within its own operational and financial system (there are no dependencies) and under the accreditation system of its own country.  We determined not to develop a global accreditation system.  Again, if there was a sustainable funding stream, the integration of a power base in developing an international accredited system may have been feasible and produced more stable results than dependence on local institutional capacity.   We lacked access to those resources.
Breadth of Dissemination: In 2015, the directors of the MATUL programs meeting in the yearly MATUL Commission determined to concentrate their graduates on grassroots development, so currently we are exploring how to expand dissemination of the masters level content out to 10,000 in the slums at a grassroots level of delivery.

Differentiating the Domain of Urban Poor Missiology

Missiology expands the evangelical mindset into handling heterogeneity, within the urban environment and involves a holistic integration of evangelism with response to structural evils (Conn, 1993: 96-104). This wider field of Missiology itself covers the theology of mission, history of missions, social sciences, particularly anthropology, development studies and church growth. As such, by definition it is a faith-integrated domain. 
However, the term, faith integration, invented in CCCU circles it seems, is a strangely unknown phrase in such integrative urban mission’s circles, where the term holistic mission would perhaps be more used to cover similar ideas. In urban missions circles we do not utilize the word “faith” as primarily a noun to define a belief system but as an element of a verbal phrase, we speak of our “faith in action” and would affirm Gregory Leffel’s phrase, “Faith Seeking Action” or, “Faith-based organization” or, Alexia Salvatierra’s “Faith-Rooted Organizing” (2014) which has an emphasis on active engagement that is based on the rationality of belief systems.  
Creation of a Research Methodology: As the crowning process of a masters degree, perhaps the heart of faith integration is most deeply manifest in research paradigms.  It is no mean feat to create a paradigm that succeeds to a level of a balanced integration of both theological reflection and social theory.  Urban missions research has post-modern allies in sociology and in various disciplines, including theology, in utilizing “grounded theory”. Some of us also are deeply influenced by the complexity of Freire and his pedagogical descendants in Critical Discourse, Critical Pedagogy, Critical Race Theory – the “critical” referring less to logicisms and more to seeking solutions to radical discontinuities within the culture,
 the earthquake lines of pain that mark the struggles of urbanization. As Bishop Libanio (2001) of Brazil indicates, urban theology does not look for grand integrating philosophies, but for the discontinuities, for cities are chaotic not unities. 
Artifact #5 is a peer reviewed chapter, and peer published article, that develops the complexities of Transformational Conversations.   Other unpublished works convert these into a research methodology.  This is the ten-year culmination breakthrough of the story-telling paradigm shift.  
But the field of research paradigms is so crowded one would be unwise to claim it as a unique paradigm. There are parallel approaches in the “Pastoral Cycle” used among Anglicans in Africa (Heriot, 1974). Van Engen’s (1996) crossover to evangelicalism of a liberation theology approach derived from Freire, was published at a similar time to my development of this paradigm. I would humbly suggest that perhaps Transformational Conversations appears to better capture the essential nature of the urban theological process by including incarnational models, discontinuity, story, communal exegesis across the theological spectrum in a city, action-based outcomes, the institutional outworking of the emergent theology and affirmation of grassroots orality as a valid form of theological reflection. 
In analyzing Transformational Conversations as a postmodern theological process creating webs of belief (based on Quine’s concept of knowledge as a web or net with neither foundation nor starting point (1978)), I have described it using an asynchronic framework. It is not dissimilar to the Wesleyan quadrilateral favored by APS – though Wesley had never heard of it (Grigg, 2009, pg 29)! 
See www.urbanleaders.org/Portfolio/PortfolioConversations.html for more analysis of this artifact #4. 
Possibilities & Limitations to Urban Poor Missiology as a Separate Domain
An important element to evaluate is whether urban poor missiology can be differentiated as a domain or simply a field or set of fields within an existing domain.  
Contrast with urban missions: in the US and Britain urban missions has largely been defined as delivering government programs for the poor in the decaying inner cities, through faith-based organizations, as a holdover of a Christendom model in older denominations. It is very different to urban poor missiology as developed from the third world, which is built on church-planting, largely Pentecostal, among the urban poor, who are migrants on the city edge.  
This contrast is stark, but it is unlikely that we have the capacity financially to resist the power of the US dollar and its publication machines in determining the nature of urban missions. For example, the International Society of Urban Mission set up some conferences in Asia, that rapidly were peopled by Westerners, run by Westerners and published articles by Westerners. After years of being with indigenous leaders, it was strange place to be -  a different world, a different domain. 
Opposition from established leaders: Each attempt over the years to mesh my urban poor networks with the global urban missions networks have also ended in a disconnect.  The language and style and financial capacities of well-funded, academic, highly conceptual American and British urban missions fraternity simply is not connected to their world.  But despite that dissonance, the missions leaders in the slums can connect to some extent. 
Sustainable Structure: US evangelical urban missiology developed around some key figures in Ray Bakke, Roger Greenway, Harvey Conn. Bakke Graduate School developed as a major center, only to fade in the last few years. 
   Other schools developed urban courses and some programs, but only at Eastern and Gordon Conwell have these survived. This leads to a question as to whether urban poor missiology can also survive in the academic institutional environment. Cost is a factor, as students are poor and working with the poor, so foundation grants are essential. Leadership is essential to both recruit students and raise the funding needed – a problem I find with academics appointing academics to lead such programs.

Sustainable Publications:  Whatever develops academically is published in that world. So as a discipline, we have to straddle both, publishing at both the academic level, and designing training that multiplies skills at the oral and semi-literate level. The New Urban World Journal published articles from a number of our partners over five years.  I am an advisor to a new Journal of Urban Transformation, which is consistently publishing from among our people. Thus in publishing, Urban Poor Missiology can hang on the coat tails of Urban Missiology. 
Is it a separate domain?  Is it just a field within urban missiology? 
It is more than a field, as we have already identified 23 fields of knowledge that are required by urban poor movement leaders. Thus it is a domain, but it is an overlapping domain.  
Differentiation: To differentiate the domains, one has to ask the question, are these fields the same as in broader urban missiology?  
On the one hand, the answer is no!! Urban poor church-planting, for example, is a field in its own right, very different to the urban church in America or England.  My two works on this (Companion and Cry) remain essentially the only work, on processes of church-planting in the slums.  Establishing slum schools in the global slums is a burgeoning field in TED talks but not within Urban Missions – an indication that it is a field outside of Urban Missions as it exists.  Land rights theology has no meaning in the US context, where housing advocacy is a highly developed field relating to complex US legal structures. 
On the other hand, the paradigm of Transformational Conversations, while developed the decade before Chuck Van Engen published on processes of doing urban missiology, is of the same genre as his work.  And my course on Urban Poor Missiology is not significantly different to what I would teach if it was Urban Missiology.  The emphases are different, but the themes the same.  Community Organizing fits in either category.  
But on the other hand, my development of the only course in the world that integrates biblical theology and praxis of engaging in land rights for slum-dwellers (see below), is not even on the agenda of the Urban Missiologists.  
Yet, on the other hand, well healed, well educated Urban Missiology will constantly subsume Urban Poor Missiology. It will buy these workers, and woo them.
On the other hand, at the end of the day, to protect my global urban poor leaders, it is wiser not to allow them to be sucked into the affluent networks and verbology. 
Since one has no third hand, one remains ambivalent!! Or was that ambidextrous.

Opposition form the Establishment: Approached another way, Gerlach and Hine (1970) indicate that movements are formed in opposition to existing structures.  My conciliatory nature prefers not to embrace that!  The realities push one towards it! 

Establishing the domain as an entity of itself, has to do with (i) the academic integration of the whole, (ii) the establishing of a domain name, (iii) a publications vehicle
,  (iv) the sustaining of movements that live out the practice and (v) academic institutions that sustain the training processes.  
The first (i) we have accomplished.  The last (v) we have begun with eight universities or seminaries, but have found that each change of president, dean or director derails the process, so it becomes an enormously costly exercise to shore these up. For item (iv) we have worked to establish multiple movements of urban poor church-planting independent of the middle class. But items (ii) and (iii) are meshed with the wider urban missiology controlled by US/British perspectives.  That is unlikely to change. 
Structural Sustainability: Evangelical missiology developed around some key figures in Ray Bakke, Roger Greenway, Harvey Conn. Bakke Graduate School developed as a major center, only to fade in the last few years.  Other schools developed urban courses and some programs, but only at Eastern and Gordon Conwell have these survived. This leads to a question as to whether urban poor missiology can also survive.
  
Relationship to the domain of global development studies: A parallel and perhaps greater challenge is relationship of Urban Poor Missiology to the Global Development domain. This is a big domain, with big moneys, lots of papers and research and academics. Foucault’s “knowledge is power” can be reversed, “power is knowledge, defines knowledge, defines agendas.” 
Urban poor missiology clearly draws from development agendas in areas of biblical responses to AID’s, Land Rights, Advocacy etc.  Yet again there is a necessary fight for distinctiveness.  The global development agenda as defined by the UN, integrates the global NGO’s including Christian NGO’s, yet my students debate whether the agendas are truly parallel to the Kingdom of God, as there is a global awareness that this is an industry that involves some very big elements of corruption.  My fellow slum-dwelling church-planters are persona non-grata in such a world.  They are considered divisive, their works quaint, with little sense about the power of money, and the role of foreigners in its delivery, their gospel is of little relevance to the global development agendas (I do not have literature to support this claim, I doubt there is any, but it reflects multiple experiences in the field). 
Publishing within the domain: One of the marks of a movement is that one’s disciples begin to publish.
 And one’s enemies seek to discredit.  And others rise up and begin to fill the space, building off one’s ideas without connection - for while one can reference 25 books by disciples and colaborers, there are yet many others with similar ideas in the same space who have never heard of one’s writings or are unaware that one’s paradigms have filtered down to them. These each bear testimony. Another testimony is Google Scholar which records 277 citations of the various works. All of these, in various ways speak of the faith integration element.  Others seek to analyze this.  Kevin Book Satterlee in analyzing the MATUL terms his paper, Out of the Cloister and into the Streets: Two Partnership Models of Integrated Praxiological Andragogy in Cross-Cultural Urban Ministry. Each sub-field, such as working with HIV/AIDs’ victims, or dealing with land rights have their own networks and authors.   
The application of this hermeneutical approach to creating the MATUL programs globally has involved experimentation in content development; interfacing story-telling approaches with the overarching Aristotelian logic of the academe; faculty development to internalize new paradigms, and identifying educational techniques to implement these paradigms; identifying those conversations critical to the urban poor and their public space (Grigg 2012:2).
Creating A Theology and Praxis of Economic Discipleship 
Each course in the MATUL was defined ideally as 1/3 theology, 1/3 social or economic analysis and 1/3 practice.  For example, a new field of knowledge we have been creating over forty years is that of Economic Discipleship (Grigg, 2010a). Most pastors in the slums have an idea about spiritual discipleship, but in pastors’ gatherings when we ask “What is economic discipleship?” there is a silence, a few answers about tithing, then… 

In the MATUL class on Community Economics, students intern with small savings groups, cooperative economic groups, entrepreneurial training organization or microfinance organizations. In face to face synchronous internet classes, as I huddle over my laptop video seeing them in little video boxes from eight cities, they report back on what they have observed. It is a totally new field for all of them, and they are amazed week by week at what they learn as to how people escape poverty through cooperative savings, at the difficulties of releasing people from enslavement to the moneylenders (Rutherford, 2009), at the impact (or failure) of microfinance programs (Yunus, 2003).  These we contrast with the global literature on urban poor economics, such as the ground-breaking analysis of the lower circuit economy in Hernando de Soto’s The Other Path (2002) or Milton Santos’ The Shared Space (1979). 
This literature of expanding world practices of liberating the poor economically, is significant in creating the question space for the students to identify a new kind of living faith, a new spirituality – an economic discipleship that will mark them for life. But there is a difficulty, for who reflects on these lower circuit economic theories from a theological point of view?  The theological field is virtually empty.  
So we have created this field, as we teach them a package of ten principles of Kingdom Economics from Genesis to James, integrated from 30 years in the slums (Grigg, 2010a). The continuities and contrast of Old Testament and New Testament perspectives of the ten principles is significant, as well as the evolution of principles from tribal to peasant to urban contexts. 
These ten principles of Economic Discipleship had already taken on a life of their own as a paradigm in multiple grassroots training processes.  In Uganda, for example, a cluster of Pentecostal pastors have taught them to 168 churches, completely upending the role of pastor as “economic fleecer” following the “prosperity gospel” to that of servant of his flock in facilitating them in businesses. 

While the teachings are simple, they reflect on the themes from multiple theological sources (Busseau, 1998; Grant, 1986; Rutherford, 2009; Catherwood, c1967; Griffith, 1984; Rutherford, 2009). We apply the themes at five levels – personal, family, communal, national, and eventually end up utilizing theological writings to do a (very simple) critique of Capitalism, Socialism and Marxism. 
One of our student couples taught these principles of economic discipleship in a high school in India. Their students went back to teach their slum parents, changing the economic lives of these slum families.  This is faith integration that moves paradigm-forming theologies beyond the classroom to the interface with illiterate oral cultural realities – a pedagogical objective of the program. 
The cell-phone based delivery may be seen at http://www.economicdisciple.org/.  Go to www.urbanleaders.org/Portfolio/PortfolioKiwinomics.html for further analysis of artifact #5.
Modelling Public Dissemination as Professorial Activity 
In evaluating the professorial role, we can perhaps turn to Jesus the rabbi for a theological element beyond Boyer. And that is well formulated in A. Bruce’s classic, The Training of the Twelve (my copy is from 1891). Apart from the examples of teaching above in courses, the modeling of a scholar-practitioner role for students is also critical.  The degree is defined as a Masters in movement leadership.  This leads me to engaging them in another national/global level of activity of transformational conversations, such as six students accompanying me in speaking to a gathering of Anglican leaders and activists in Nairobi about a theology of land rights, alongside local leaders speaking of the issues of land. 
 The definition of a transformational conversation includes institutionalizing the conversation into activist structures.   At the end of the gathering, a leading activist approached me with a simple query, “Does this mean that we can celebrate the Jubilee of Kenya’s independence by pressing the government to address the issues of land rights for the slum-dwellers?” We sat in the presence of the Lord, and I did not need to answer –  silence is conversation. She and her team mobilized the lawyers, the politicians, and the churches over a two-year period to bring about a national movement in the long process of giving the urban rights to the land on which they dwell – the conversation has now moved from the slums to the governance of a nation.  
The center of creative power in the multiplication of these ideas is as I resource and lead the Encarnação Alliance Training Commission.
 (Artifact #6). This is a grouping of MATUL directors, deans and some faculty from cities around the world.  We meet each year in a partner city to tell stories.  This enables us to support each other in the expansion of theology and praxis, and in the complexities of injecting a new program into the institutional dynamics of cash-strapped urban schools. Most recently, we have moved towards social entrepreneurship as central in launching of the program in Brazil. In Manila in 2015, we examined multiplication of MATUL courses into grassroots training modules out to 10,000.   
To resource these programs, I have developed thirteen resource websites (listed at www.urbanleaders.org/Portfolio/Media.html and am in process of developing others (see Appendix 1).  I am currently working with several movement leaders globally on a Trainer of Trainers site to reach out to leaders in the slums. Development of these deans and directors in the schools cooperating in the MATUL Commission, and the training of sixty plus faculty may be the most significant outcome of APU’s being willing to house a maverick professor.
Conclusions

Formation of a Domain?
Foucault’s “knowledge is power” might be true, but I would suggest it is definitely true that “creation of a domain of knowledge depends on the power of capital formation”. Yet, the Lord has enabled the integration of this domain without my having position, power or pesos, so one has to attribute it to the work of the Spirit as the grand capitalist creator. 

To expand that idea, the decades of development of a global discipline has been dependent on building multiple capital streams: capital of integrated ideas; capital growth of publication and dissemination; moral capital in terms of trust, respect, integrity between leaders globally; social capital in terms of building a global cadre of people influenced and multiplying these ideas in networks and institutions. All of these involve financial capital. 
The question of this article is thus, whether the building of such capital has enabled a significant empowerment of my companions among the poor for theological solutions of the world’s great urban problems; or has it simply been a pursuit of personal curiosity or a pipe dream. Or, perhaps such capitalism on behalf of the poor has been so poorly executed, such that one has thrown away the gilded opportunity? 
This paper has demonstrated the following:

1. Responding to a Need: There is a felt need for such a domain of knowledge among leaders actively engaged in that arena.

2. Definition: The domain can be defined in contrast with concomitant fields.  Significant definition has occurred, with multiple disciplines or fields developed within the domain, and these identified against other domains.  It includes a manageable breadth of topics including new fields of knowledge or disciplines. Opposition from established leaders of the previous paradigm is apparent though muted. 

3. Institutional support has been developed.  But it is questionable if it is sustainable. It is evidenced in organizational support for operational implementation in multiple schools and in grassroots learning networks.  This is fostered by a cadre of deans and faculty that work as a coalition in the MATUL Commission, seeking standards for the professional delivery. Academic accreditation is nationally determined, so varies as to the maintenance of the core of the discipline as no accreditors so far have had experience in working with the urban poor.
4. Knowledge has been researched, integrated, published, disseminated.  This has been evidenced in 

4.1.1. Research: Multiple research methods have been used.  Transformational Conversations, ethnography, urban anthropological research methods, along with global databases on 6600 cities and the size of their slums, and literature analysis of the growth of the slums or the emergence of postmodernism in New Zealand cities, or on a surface level, historical analysis of missiological structures, not forgetting various theological exegeses, have all fed into the above artifacts. 
4.1.2. Integration: 6 new paradigms have been demonstrated in this paper and there are others, such as discipling a post-postmodern culture. New fields have been developed, others have been integrated from urban missions or community development domains.  An integrating methodology of Transformational Conversations has been developed. 
4.1.3. Publication: 
· 7 books with 7 translations, two recognized as paradigm shifting within the Missions community and two significant in the depth of theological development as it interfaces with urban issues. 
· 33 professional articles including translation into various languages, 

· 14 websites (though some still in developmental form)

· 121 web-based PowerPoints in 8 fields, accessed by 13,935 people, and embedded by 1661 (though many of these are of minimal standard)
4.1.4. Dissemination: 

· According to Google scholar these books and articles have been cited 244 times in academic journals (Their list excludes mission publications). 

· At least 97 training modules have been taught (many multiple times) at 27 locations globally, 22 city network leaders and 45 faculty function as trainers.
· Multiplication of the knowledge by 15+ books by another generation (), a professionally produced documentary, over 40 web-published research papers, and several journal articles.
· Institutional structuring of the disciplines in the MATUL in 8 schools, of which five are sustained, 3 others are enquiring.  
5. Modelling in speaking in city, global and national conversations: 22+ urban poor training conferences, 24+ national or global conferences. 
6. The MATUL Commission continues to be a structured central global cadre fostering continued development, but resourcing of this commission is not consistent.

This leads to the conclusion of a domain that is formulated, multiplying but fragile, as all things among the urban poor are.  Expansion is dependent on the communal web of relationships and leadership to sustain them.  While we have leadership networking, no leader has risen to take over my catalytic role at these global levels, despite my mentoring of several.  
Demonstrated Professorial Skills? 
The above musings have demonstrated a snug fit with Boyer’s (1990:15-25) delineation of the professorial role into domains of discovery, integration, application and teaching.  As I teach in a Freirean manner i.e. by creating learning communities that build knowledge from reflection on praxis, I would prefer to represent this latter element as training. I have demonstrated this for each of the several paradigms and illustrated by artifacts.
Artifact 1: Lifestyle and Values: Discovery through the action of following the incarnation; integration of that with analysis of the sociology and history of religion; resulting in establishing a value system and structural model for the multiplication of missions structures. This has involved training of each apostle and team to lead such works in both the values and the strategy and structure  - for a few months to a few years as they have launched each work. 
Artifact 2: Companion to the Poor: After four editions and almost yearly republication in English, then translation into six languages, discovery in this book of ethnographic research and Biblical exegesis, integrated into a model of ministry and theology, has been applied by thousands of missionaries and workers across the world, providing workers with a theology and praxis for holistic church-planting. 

In Brazil, it was used, and is used today as a biblical answer to liberation theology that enables workers to engage with the poor yet remain true to the scriptures.

As it was written in a simple yet academic way, over a dozen seminaries have utilized it in teaching church growth and development courses. 
Artifact 3: Spirit of Christ:  Discovery, based on researching 40 city leadership strategies of principles of city leadership; integration into process and principles; application personally in the city of Auckland, multiplication of that application by leadership in other cities.  Training of city leaders through story-telling gatherings of such leaders nationally and globally.
Artifact 4: Transformational Conversations Discovery of story-telling methodologies in consultations that resulted in multiplication of churches.  Reflection on that into a paradigm of Transformational Conversations.   Teaching and application of that in research papers that have changed situations in the slums by over 50 researchers.  

Artifact 5: Kiwinomics:  I would have to add another category to Boyer. The role of a professor requires the development of educational structure, for a professor is an educator not just a teacher. 35 years of researching how to change urban poverty through Biblical paradigms, has resulted in a multiplying field taught in partner seminaries, in slum leaders learning networks and through online delivery.
Artifact 6: Global MATUL Commission: The development of the MATUL globally has required that for a period of 15 years I have been functioning as a ghost of a global dean (without title, yet with impact, a catalyst, a global community organizer), and as a program developer within APU and as a mentor of program directors and deans in other schools. This ghostly role indicates the same progressions of quiet discovery, integration, application and training but in this case at a wider level of servant facilitation of deans and directors – this morning, responding to a review the recruiting strategy of an Anglican University dean in Uganda.

Q.E.D. (Quad Erat Demonstrandum).  
(As this is self-evaluation and may wrongly be perceived as self-promotion, this paper is not to be published publicly.  It may be accessed on the website www.urbanleaders.org/Portfolio after review by APU faculty, by using username: guest,  Password:  guest for access). 
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Appendix 2: Sample Published Intellectual Contributions
(More complete list at www.urbanleaders.org/Portfolio/Publications3.html ).
Books

Grigg, V.  (2009). The Spirit of Christ and the Postmodern City.  Asbury: Emeth Press. 

___. (2010). Economic Discipleship.  5th Edn. Auckland: Urban Leadership Foundation. (96 pp).
___.  (2016). Kiwinomics. Auckland: Urban leadership Foundation (216 pp).

Book Chapters

___. (2012). Uma igreja relevante e encarnada - discipulado economico [The Incarnate and Relevant Church - Economic Discipleship]. In A. Ramos & R.Bituin (Ed.), Lutando para igreja. [Battle for the Church] (pp. 219-235). Sao Paulo: Vox Litteris, Editorial Hagnos.

___. (2011). Urbanization. In J.B. Green (Ed.), Dictionary of scripture and ethics. (pp. 799-801). Grand Rapids, MI: Baker Book House. www.bakeracademic.com
Refereed Journal Articles

___.  (2012). Hovering Spirit, Creative Voice, Empowered Transformation: A Retrospective. The New Urban World Journal/ISUM, 1(1), 17-26. www.newurbanworld.org
Legal Submission

___. (2010). The Location of Liberty Trust in the Grand Schema of Advancement of Religion that Contributes to the Public Good. Submission in case before the High Court of New Zealand, Liberty Trust vs Charities Commission. CIV 2010-485-831.

Conference Proceedings
Grigg, V. e., Kuini Siuelu ed., Asenla Bendang ed., Murray Dillner, Stephen Saddiq, & Park, J. (Oct 27-28 2000). Ethnic and indigenous peoples’ story-telling hui: A journey towards indigenous and ethnic theologies in Auckland. Papers presented at the Ethnic and Indigenous Peoples Story-Telling Hui:, Onehunga High School Marae.

Some Conference Presentations
2010 (October) Asbury Seminary Kingdom Conference. Wilmore, KY.

Keynote addresses:

· The cosmic integrator and community transformation: Apostolic orders among the poor. 
· Robin Hood the deacon: Vocation and the global diaconate. 

2011 Evangelical Missions Society (South-Western), Transforming the post-Post-modern  City. Paper presented at the annual meeting of the Evangelical Missions Association, Biola University, La Mirada, CA.
2012 MissionsFest, Vancouver, Canada. January, and Lancaster, PA. 50,000 from the slums to the slums. Plenary speaker and seminars. 

2012 (Nov). Uma igreja relevante encarnada: o reino, a igreja e a terra. (The relevant church: the reign, the church and the land). Plenary at the Conferência Missionária do Estado de São Paulo (CMESP), Rio de Janiero, Brazil. 

2013 Justice Conference, Hong Kong. Movements in the Global Slums and Justice and Land Rights. Workshops.

2013 The Kingdom of God and Land Rights. Compassion for All, Mumbai, India.

2013. Discovering God Among Them – The God Conversation. Plenary keynote address presented at the Bridges Conference: Discovering Life with the Unchurched. Lake Hughes, CA. 

2013 (February). Multiplying Millions in Holistic Slum Movements: Apostolic and Diaconal Perspectives. Presentation given at the second gathering of the International Society of Urban Missions. Bangkok, Thailand.

2013. Theology and Practice of Land Rights. Conference plenary address and workshop presented at the Call2Compassion and Justice conference. Mumbai, India. 

2014 CMESP. O Reino de Deus e Economia Solidaria. Plenary at the Conferência Missionária do Estado de São Paulo (CMESP), Rio de Janiero, Brazil 

2014 February, Hovering Spirit, Creative Voice.  Plenaries at MoveIn, Toronto. 
Web Site Publications 

(A list of media and websites may be found at www.urbanleaders.org/Portfolio/Media.html  ).

Resource site for the MATUL Commission partner school professors and program directors. www.matul.org and www.urbanleaders.org/ma with complete structure for launching the MATUL in a partner school (Use Code: Guest, password matul2010 to access). 
 A Trainer of Trainers site is under testing. 
Appendix 3:  Masters Courses Designed
The numbering is common across partner institutions.  Titles vary.  The majority are resource websites for other schools linked in the MATUL Commission, apart from some of the generic course outlines, I have not written the content of courses for schools, but have written complete Sakai courses for APU.  The thirteen resource sites are under various stages of completion or revision. Six other sites are under development.
TUL500 Biblical Theology of Urban Mission: This course relates the biblical motif of the Kingdom of God to issues of leadership development in resource-poor urban communities.  (Resource website, APU version)
TUL520 Urban Spirituality: An in-depth examination of human development and family life in the slum context, this course emphasizes the care and nurturing of resource-poor workers and the practical application of the spiritual disciplines.  (Resource website, APU version)

TUL530 Building Faith Communities: This course applies a story-telling approach to the process of entering poor communities and developing holistic poor peoples’ churches in ways faithful to the values and goals of the Kingdom of God. (Resource website, APU version)

TUL540 Urban Reality and Theology: This course aims to generate perspectives and tools for transformative urban mission. (Resource website, APU version)

TUL620 Leadership in Urban Movements: This course explores the dynamics of leadership within holistic, urban-poor movements. (Resource website, APU version)

TUL630 Community Transformation: Students explore the challenges, models of, and prospects for, transformational change within slum communities while developing a Christian framework for holistic development, organization, and advocacy among the urban poor and gaining facility in community asset mapping. (APU Sakai version).

TUL640 Entrepreneurial and Organizational Leadership: This course introduces the concepts and skills of entrepreneurial and organizational leadership required to initiate new movement structures among the urban poor. (Resource website, APU version)

TUL670 Research Project/Thesis: Students apply analytic frameworks and practical skills acquired through the program to an investigation of a specific issue on behalf of a community organization. (Resource website, APU version).
TUL 680  Reentry: Graduating students collectively evaluate their growth of leadership capital during the MATUL and formulate cultural reentry trajectories.  (APU Course only).

Internships
TUL555 Educational Center Development: This course offers analysis of third world schooling with a focus on developing and improving preschool, elementary, and technical schools in the slums as integral to the work of urban poor churches. 

TUL560 Theology and Practice of Community Economics: This course relates biblical and theological perspectives on human development to the theory and practice of community wealth building. Special emphasis is given to considering how working women in the slums might use micro-enterprises and individual development accounts to create a better environment for asset building and ownership. (Resource website, APU version, grassroots version, cellphone version)

TUL 655 Advocacy and the Urban Environment: Students examine the relations between urban poor communities, the land, and broader environmental problems including natural disasters. Fieldwork focuses on advocacy for adequate housing, infrastructure services, and effective disaster response. (Resource website, APU version)
(The original design was developed by Bryan Johnson and Viv Grigg.  Rich Slimbach did early drafts of some of the above for APU based on these.  Other MATUL Courses not included here, have been primarily designed by Rich Slimbach or by faculty in partner schools.  All of the above have included input from multiple schools. 
Appendix 4: Co-laborers
All of the above have been developed with an amazing array of colaborers.  The forwards of each book note some of these but I am listing some here, lest the narrative fail to honor the commune.  As I reflect , not all were part of the academic progressions, but rather were the feet of the outworking of the academic reflections.  Those that have contributed with writings are noted with an asterix.
Jun and Milleth Paragas, Corrie de Boer, Raineer Chu and 16 others were all part of our early Manila network of workers in the slums.  

Peter & Libby Falconer, Colin & Janet Harrington were the core to launching Servants Among the Poor.  Mick and Ruby Duncan* sustained leadership of the Manila team. Jenny Craig wrote a sane reflection on the mission after ten years.   Later, Craig Greenfield, and Kristen Jack gave international leadership.  Alistair Mackenzie, also, who has written more on work as a vocation. 

Peter and Jenny Vos* hosted me while writing Companion and implemented these ideas in South Africa. 

Paul and Wendy Duncan, David and Margaret Allis, Sushanta Patra, Dr. John Thomas were all part of sustaining us in Kolkata.

Bruce Patrick* gave leadership for Vision New Zealand, and encouraged publication and speaking. Glyn Carpenter expanded this in his role with NZ Christian Network.  

Tom and Betty-Sue Brewster* professors at Fuller were core to the formation of Servants Among the Poor in the US.  Grant Power, John Shorack* and John Macy were mighty men who grew from those days.  John Hayes* became a companion as he forged a parallel mission, Innerchange.  Jude and John Tiersma* were part of that. 
Waldemar Cavalho and I co-teamed, as he founded Siervos Entre os Pobres from Brazil. Bob Linthicum* mentored and supported me as a board member for a decade while leading Urban Advance in World Vision and Thom Wolf from Church on Brady. 

In the AD2000 movement Luis Bush* mentored me into international leadership dynamics, and Viju Abraham welcomed me to walk with him around India.  He, Corrie and Jackie Pullinger* integrated much in a gathering in Hong Kong in 1996.

As Servant-Partners developed Will Niewoehner became an anchor of wise executive leadership, then Derek and Lisa Engdahl* in international leadership.

Urban Poor City Networks developed around many, including Pr. John Baptist Lukwago in Uganda, Pr. P.K. Moses in Hyderabad, Billy Graham in Delhi, Viju Abraham in Mumbai, Colin Smith* and his team in Nairobi. 

The MATUL Commission built around Colin, Corrie, and Dr. Bobby Gupta* of HBI in Chennai, with the anchor first of Paul Cornelius then Dr. Saravanan.   Dr. Rich Slimbach* of APU contributed massive effort into the structuring of the degree and introduced it to APU.  It flourished under David Weeks as dean of CLAS, and the Global Studies chairman, Rich Robinson.  In Uganda, Rev. Andrew David Omana became a bulwark of stability in launching the program. And in Nagpur, Dr. Hruda Ranjan Lahora, remains on the forefront of creatively developing ideas. 
There are many I have not mentioned, equally of significance – my boards, my pastors, my intercessors.  And my very patient wife and children. 

It is always incomplete to write of colaborers and not mention those who have opposed, destroyed, sought to steal or bureaucratically tried to block. Such sins should not be mentioned.  However, one sees the hand of God in blocking this way or that way and redirecting ones course through such men. The inability of creatives to understand such personalities and the structures they generate is well documented.  As a work transitions from the man of words to the fanatic, from the prophet to the apostle, the purity of ideas, the perfection of structures become twisted beyond recognition but the good continues t multiply (Hoffer, 1966).  
The blessing is that this forces the creative back to the edges - which is where they create best.  That is the protected role of a professor, is it not?  Surely, wisdom is better than might. 
� I have integrated elements of my previous unpublished 2015 APU FIRPA paper within this document. 


� I am using his conclusions about creating domains, not putting myself in the erstwhile cluster he studied.


� Disclaimer: All of the following has been dependent on the leading and empowerment of the Holy Spirit, hence shows only the empty shell of the human and structured progressions, but is not an analysis of His work – something difficult to quantify in an academic paper. Any success has been through walking behind Him. Someone reading this might attribute his work to the worker -  a grave mistake – for he is the Wind of Creation, superintending the twists and turns of calling, and Spirit of Wisdom, who illuminates truth along the way.


� Since the request relates to personal work output, it may appear from the reflections, that I alone have developed this. IN truth, all development over the decades has come from deep camaraderie with committed cadres of reflective activists. Creating loving communities that seek to understand the works of God is a central activity of the educational apostolate.


� Servants Among the Poor, Servant Partners, Innerchange, Word Made Flesh, MoveIn…


� For examples: a pastor leading a 3000-member church in Nagaland, upon reading Companion to the Poor, left his church to go and live in a quarry with rejected migrants and started a mission across India following these values; two Catholic priests have read and multiplied the beginnings of orders following these principles among the poor in Manila. 


� The outcomes of this is documented graphically at � HYPERLINK "http://www.matul.org" �www.matul.org� and the inner development at � HYPERLINK "http://www.urbanleaders.org/ma" ��http://www.urbanleaders.org/ma� in the Common Understandings document, a collective agreement between schools delivering the program.  (Use Guest, matul2010 to enter). Five programs have remained stable in various forms.


� Or “newly written”, for it already exists in the oral cultures of the apostolic movements in the slums.


� Versions of the database and its results are part of the MATUL Commission website, � HYPERLINK "http://www.urbanleaders.org/ma" �www.urbanleaders.org/ma� but require older versions of Microsoft Access to review.  I have not had time to document and publish this process in depth. It has not been a felt need, as Deans of schools generally do not care about the genesis of the program, simply what are the courses and how to negotiate their implementation through the faculty politics. 





� I have developed a motivational history of some aspects of this movement in Hovering Spirit, Creative Voice, Empowered Transformation: A Retrospective  � ADDIN EN.CITE <EndNote><Cite><Author>Grigg</Author><Year>2010</Year><RecNum>1992</RecNum><DisplayText>(Grigg, 2010b)</DisplayText><record><rec-number>1992</rec-number><foreign-keys><key app="EN" db-id="e2txzzs23rwx2medpduvptp9wzvrse2ev5zt" timestamp="0">1992</key></foreign-keys><ref-type name="Book Section">5</ref-type><contributors><authors><author>Grigg, Viv</author></authors><secondary-authors><author>Bessenecker, Scott</author></secondary-authors></contributors><titles><title>Hovering Spirit, Creative Voice, Empowered Transformation</title><secondary-title>New Friars II</secondary-title></titles><keywords><keyword>Movements</keyword></keywords><dates><year>2010</year></dates><pub-location>Madison, WI</pub-location><publisher>IVP</publisher><urls></urls></record></Cite></EndNote>�(Grigg, 2010b)�. 


� The International Journal of Urban Transformation was launched in 2016 to meet this need.  I act as advisor.  


� I have developed a motivational history of some aspects of this movement in � ADDIN EN.CITE <EndNote><Cite><Author>Grigg</Author><Year>2010</Year><RecNum>1992</RecNum><DisplayText>(Grigg, 2010b)</DisplayText><record><rec-number>1992</rec-number><foreign-keys><key app="EN" db-id="e2txzzs23rwx2medpduvptp9wzvrse2ev5zt" timestamp="0">1992</key></foreign-keys><ref-type name="Book Section">5</ref-type><contributors><authors><author>Grigg, Viv</author></authors><secondary-authors><author>Bessenecker, Scott</author></secondary-authors></contributors><titles><title>Hovering Spirit, Creative Voice, Empowered Transformation</title><secondary-title>New Friars II</secondary-title></titles><keywords><keyword>Movements</keyword></keywords><dates><year>2010</year></dates><pub-location>Madison, WI</pub-location><publisher>IVP</publisher><urls></urls></record></Cite></EndNote>�(Grigg, 2010b)�. 


� For example, Jack, K. (2010); Vos, J. (c1995); Hayes, J. (2006); Craig, J. (1998); Duncan, M. (1996); � ADDIN EN.CITE � ADDIN EN.CITE.DATA ���(Bessenecker, 2005, 2006a, 2006b, 2010)�; � ADDIN EN.CITE <EndNote><Cite><Author>Smith</Author><Year>2012</Year><RecNum>2324</RecNum><DisplayText>(Smith, 2012)</DisplayText><record><rec-number>2324</rec-number><foreign-keys><key app="EN" db-id="e2txzzs23rwx2medpduvptp9wzvrse2ev5zt" timestamp="1497253616">2324</key></foreign-keys><ref-type name="Book">6</ref-type><contributors><authors><author>Aaron Smith</author></authors></contributors><titles><title>Living in the Neighbourhood</title></titles><dates><year>2012</year></dates><pub-location>Pomona</pub-location><publisher>Servant Partners</publisher><urls></urls></record></Cite></EndNote>�(Smith, 2012)� among multiple others. A list is attached as an appendix and may also be found at � HYPERLINK "http://www.urbanleaders.org/Publications3.html" �www.urbanleaders.org/Publications3.html� 


� � HYPERLINK "http://www.urbanleaders.org/ma" ��www.urbanleaders.org/ma�, (use Guest, matul2010 to enter).
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